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23 ! God spoke to Moses, telling him to ? speak to the Israelites and say to

them:

There are special times that you must celebrate as sacred holidays to God.
The following are My special times:

* You may do work during the six weekdays, but Saturday* is a Sabbath of
Sabbaths. It is a sacred holiday to God, when you shall do no work® Wher-
ever you may live, it is God’s Sabbath. i

[77. Passover]

* These are God’s festivals that you must celebrate as sacred holidays at

their appropriate times:

% The afternoon of the 14th day of the first month® is [the time that you
must sacrifice] God's Passover offering.
& Then, on the 15th of that month, it is God's festival of rnatzahs when you
eat matzahs for seven days. 7 The first day shall be a sacred hohday to you,

when you may not do any service work.®

¥ You shall then bring sacrifices to God for seven days* The seventh day is
a sacred holiday when you may not do any service work.

2 ) Rash:

3. o™ N — FORA SIX-DAY PERIOD. Nty byx naw 13&;:_: m — Why is the subject of Shabbos put

here next to the subject of the festivals?s

whoever desecrates the festivals

ciesecrated the Shabbos days,
Yy — is considered

¥S)

- 6. We cannot say that Shabbos falls within the category of
festivals, for the verse says of them, “that you are to des-
ignate as callings of holiness,” whlch implies that they are
fixed by man. This holds true of the festivals, for they are
set in terms of the day of the month, which depands upon
the court’s declaration of the New Moon. Shabbos, on the
other hand, is in no sense “designated”” by man, for it is
set in terms of the day of the week, the immutable cycle
of which was put into effect at the time of Creation, and
in which man has no say (Nachalas Yackouv ). Further-
more, verses 37-38 below (‘'these are the appointed fes-
tivals ... aside from HaSHEM’s Sabbaths ...”) treat
Shabbos as being outside of the category of “‘appointed
festivals.” :

4 Wellgpring s £ Torah

This weekly portion dscusses the holidays. Why.
it interrupt the discussion with o statement about the six days
and the Sabbath?

The Gaon of Vilna explains that the

then. does

of the week
Usix duays”T

construed to meun not the six_days of the week but the six
according 10 the Luw,

Festivals of the Jewish vear_on which.
s

work connected with the preparation of food is permitted:;
the first and last days of Passever. Shavuor. Rosh Ha-
Shanu and the first and last days of Succoth (according to Bib-
lical law. only one day each).

Accordingly, Verse 3: "Six days shall work be done . . .7
fits into the portion as a general statemént coneerning the holi-

namely.

days which ure treated in greater detail in the verses that fol-
low. “Six davs shall work h‘E) done:
which ull work connected with the preparation of food may be
fi_ﬂ_ng“ bur on the Seventh Day iy o Subbath of Subbaths; the
sevtmh hnhdw is Yom Kmpur [hL Duy of Atonement. the
‘Sabbath of Sabbaths’ on which \mrk connected with the prep-
aration of food is forbidden.™
—Shem MiShimon, attributed to the Gae of Vilng

there are six holidays on

may be

7155 — To teach you  niying nx Yo baw —
Ty 1oy — is considered  ninawa ng Yon o3 — as if he

NITYIRG N BRHRa 91 —
'niNawn nx 0% 19%3 — as if he upheld the Shabbos days.:
5

that

and whoever upholds the festivals

f'\flf\).r\\ EIT(I\A\R}TSH Jcaw-m R
Having estabhshed this, it remains for us sunply to formulate
the basic theme which is stressed over and over again in all the
festivals. A nation whose economy is founded primarily, if not
exclusively, upon agriculture is directed to recognize that despite
man’s geniu's and despite his effort and toil and technical advance
in agriculture, it is the will of G-d that is finally responsible for
the produce of the .earth. The omer on Passover, the special
offering of two loaves for Shavuoth, and the “four species” of
Succoth all seem to say the very same thing. The produce of
the earth in its raw form, the manufactured bread which man
develops through his own skill, the amassing of grain for the
winter — all this is the blessing of G-d, and comes to us s through

T"7yn

His beneficence. We celebrate the festivals to express this basic
idea. And this is a notion that can so easily be overlooked,
precisely because of man’s total involvement in this work. It
must therefore be stressed over and over again and particularly
at each season which affects this cycle in natyre.

For more than anything else, the Sabbath says that G-d
created the world and that all the laws of nature are finally

dependent upon G- d and His will. Food comes from the physical
or chemical interaction of heaven and earth. It can also come
in the absence of all this, It therefore appears quite understand-
able that before enumerating the various festivals which re-
present the celebration of the seasonal cycle and which express

the idea that all this is the will of G-d, to whom we give thanks
_— et

for the pr(:c?gce and the bounty of the earth, the Torah should
once again set down the source of this whole notion — the
Sabbath day. Accepting the Sabbath is a prerequisite which
makes all the festivals meanmgful At the head of the seasonal
cyc]e of festivals stands the Sabbath, which by virtue of its

message transcends all seasons and a]l natural cycIes
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The intermediate Berachah, which begins with N™#¥, con: Ak

tains only a general prayer that we may attain the spiritual gifts

inherent in  the _observance of the Sabbath. In addition to this

blessing, the spec:fm significance of the Sabbath or PFestival, as
Il as the various ordinances applicable to the Sabbath itself,
- summarized in each of the four Tefilloth of the Sabbath in
form of a brief preamble in order to bring them to the mind
the worshlpper In the 2MYD service with which we usher the

bbath into our midst, M¥TP MR, and 192", the proclamation

tituting the Sabbath to which N¥1p HAR refers, serve to express

sacred meaning and purpose of the day. Thus the original
oduction of the Sabbath into Creation is recalled. For “he who
ites 179" in his prayers at the beginning of the Sabbath is
¢garded by G-d as a co-worker in His work of Creation” (Sabbath
9b). The works called into life during the first six days of
eation were completed the moment they came into being. Not
e gift given us on the Seventh Day of Creation. For the
obath, that spiritual memorial to G-d's Creation and sovereignty,
not truly exist until it has penetrated the mind and spirit
man and has” been accepted by both. Forgotten and neglected by
he spirit of man, the Sabbath is as good as non-existent. Thus the
emn recital, at the beginning of every Sabbath, of the Divine
cument that originally instituted the Day of Rest represents an
‘of participation in the establishment’ of the Sabbath on earth,
a DWRID wyna 1ape monw.

This threefold purpose of the Sabbath is the origin of thg
custom that is mentioned in 8", §268:3. According to this custom,
when the portion beginning with N™I¥ is recited on Friday night
reference js made to the Sabbath by a feminine form: 12 RIniF ik
But when that same prayer is said during Sabbath morning senrlces,
the masculine form 13 YT is employed. Finally, when this prayer

recurs in the Minchah service, the plural form is used: D3 WM,

Thus, “the Sabbath a5 a memorial to Creation™ is the th;ge
hat underlies the entire Tefillab of Friday night The Tefillab of
- Sabbath Morning Service, on the other hand, with its inter-
nediate Beracheh, MWD TEWY and 121 PRIWM N2 10, referring
 the Giving of the Law, is dedicated to “the Sabbath as revealed
1 G-d’s Law” (see Notes to Morning Tefillzb). Finally, thc Telelab b
bat is recited during the Minchah serviceron the Sabbath looks to

—z\‘

. future Sabbath when G-d will be One and His Name One.
r in the name of Rabbi Kalonymos.) The.relationship of these
ee aspects of the Sabbath to one another is illustrated as follows
our sages in the Midrash: When the Lord first introduced the.sh—
bath into Creation, the Sabbath complained to Him as follows, ‘
D_Iord said the Sabbath ‘to every other day of the week Thou

ast given a mate. The work of the First Day of Creation is
sustained and “completed by that of the Second Day; the work of
“Third Day by that of the Fourth, and the work of the Fifth-
by that of the Sixth, but Thou hist left me, the Seventh Day of
lCreation, without a mate”. And the Lord replied, “I have yet

another work to create — the people of Israel. And Israel, th
eighth work of My Creation, shall be thy betrothed, N7 787
120 127, Therefore, when G-d revealed His “Law on Mount Sm i
He said+to the people of Istael, “Behold, the Sabbath stands ther
forsaken and forgotten; therefore be you the ones to remembe_
her and to sanctify her even as a bﬂ&egroom_ hallows his brids
unto himself”.” {Gen. Rabbab chap. 11) Thus, on Mount Sinajj
the Sabbath of Creation was wedded to the People of Israel ang
thereby became the Sabbath of Isracl, so to remain until it would

become the Universal Sabbath on that day when the Lord will be#
One and His Name One. i
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?JThis practice is explained as follows: The “Sabbath "of Cf’eatlon B 5E3 151D 06 21 ves R
which we celebrate on Friday evening is still .femalf 5 z}'s ‘1t were,
incomplete, since its true purpose is stfll unfulfilled. “She™ is there-
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fore condemned to remain in a passive state mnrilfbfy.ww.r’iiﬂ:tl'ir of D3T3 by by pob
“The Sabbath of Revelation” to which the Sabbath Morning Service SEYID B BIE PEYIP 5 Hvd Bnbens
is dedicated, “she” becomes betrothed to Isracl, who weds the| '2.PYIDIMD POYIP b5 0wInS ph p¥hiss

Sabbath Bride, thus activating the ideals which the Sabbath embodies
and making the Sabbath fruitful for both Israel an_d mankind.
Thien, 4t 1ast, the Mincha service marks the intimate union of Israel

with the Sabbath, a bond which will eventually §g{t(g:t9 bring | 30 3190 P30 BE 399 o ammEd
about that long-ewaited time 112¢ 17o% “which will be all —— T 7 7Ty
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‘Sabbath”, when Israel will be able to enjoy every single day as | PH Y3 1I0DE 3131 5%y 23 g s 7
one of rest and peace. Therefore, when that passage is read once’ 121 .963p" 366> Bwmpad B3 o p 55?}_"%
again during the Mincha service, the Sabbath is given a plural o
“form D2 since, when that glorious era of the bfun}re vlv:ll .clllawl;l-,_l o 52 S S

i . i

the number of Sabbath days to be enjoyed by Israe wi
identical with that of the “multitude” of all the days of life. phH phhoo DEYP B3 P3C o Pyems

! its © inci PYIDWD pLyvp
¥ By virtue of this cycle as represented by its three principal :

prayer services, the Sabbath reflects the world as seen by Judaigqn,
an orderly sequence of past, present and furure; first the Creation

of the World, then Divine Revelation, and finally the Redemption /6
Sl Fanenl, Lt Tespeed- £, Tan, - ;159 p3t3n NOBA AN nWTTp
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! Let us return to that moment of midnight in Egypt. The phH 13D ©O5 — Yo pep msed

problem with more time in Egypt would not have been the LOMOED Inb e npb Bpp3 BnSp

contaminating effects of Egyptian impurity; that danger had long P SHICY BI3 T PIAD B 1R

since ceased. No, the problem with more time in Egypt would
have -been more time itself! Let us strive to understand. The
* redemption had to occur K'herefayin, inthe blink of an eye because
@E&i@ is necessary for an event to remain spiritual, Had we

23200 oh» B3C 383 7O Dbonde
D PEYIP HYD N 929793 Hip onsy ph
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left Bgypt slowly, naturally, in a relaxed fashion, we would have 490 1 - i b
been a natural people! The Jewish nation was bein, g born then; the PbnD3 DGt Doty opEd
e 77 : : : M o a3 £ paD wn paEd
moment of birth hud to be transcendent because Everything goes
after the beginning”, we became and remain a spiritual people HMHE SE0D W21 b3 Wy ph Dm0
because our beginning wasép?nlual Our moment of formation % BohIP 6793 (0 7 Y7EDE) M3
occupied the absolute minimum of time, and since then we have ‘ oHEr w3C Bnpp Hun hoy DMy
lived on the edge of the physical universe, at that edge which ©omor b3 Sahappd wapd  own

interfaces with the transcendent, the Divine., The terrible da;lge,r TN QDD 551 pEo3 wim Loy
of more time in Egypt would have been the time itself; that is the Som pa93 Wi 9% M3y s 15 nn
impurity which is meant here, the impurity of a nation destined £' D22 DN P IDLD WDIND” QOB
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[And that is the secret Qf_,!),'?f,'f‘c,ll,:_ riding the wave of
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minimum time. Overri time. We left Egypt too fast for the 71D 1INBE M 0D 10F T 3
natural to take effect. Tog fast to be in dan%er of becoxm'ng ] SONE DP3EY ) P33 % £ D oD

slowed by friction with the natural world. Too fast to be slowed © M D7IPOE DD phE pIB3 333

into the material and the firtite. Too fast for dough to rise, for EYPDD P SHEY 9300 1y pan p3CD
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the food which sustains our lives to expand into the swollen, "M ey o3 TP D2 By war My

bloated dimension,. ' '

o 15 M3C MO 29603 no; papa D3P0
A people only just within the physical, sustained by a food e
NSt i . , PIDd 937703 HAE M PH 333> i
which is only just the sum of jts ingredients, i y Y
L - - o
If we think a little further: what is tatza, one of the central D7IPD 2L PRI P3ID b D

mitzos of Pesach? What is the difference between chametz (leaven)
and matza? Only time! Not a difference in ingredients, only a
difference in time. Flour and water if baked within a certain

minimum time become matza. A second’s delay beyond that
minimum: chametz. | "
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On Shavuot we have to work in order to receive the Torah.
We have fo struggle to acquire it in our hearts. We have
to appreciate its truths as unchangeable verities. Although
during the Exodus Israel experienced many miracles, the
nation still harbored lingering doubts about Mosheh's mission.
Miracles do not possess the power to convince. Only when
they heard God’s voice at Sinai was doubt replaced by absolute
cgrtainty.T 50 too, when we learn Torah today and especially

— 1L .
at Shavuiot time, can we, if we wish, still hear that same voice.

[ We may hear God’s voice, but we > still have to absorb its
fiessage. The one sure means of absorbing it is to want to o
absoih it. A child can be coaxed to eat but he cannot be forced
to cat. If hie is determined to reject the food he is given, he
has one sure defense: he can spit it out or as a last resort he
can vomit it up. Similarly, accumulation of Torah in the mind
without willing acceptance in the heart can be dangerous. This
is a situation which can easily lead to rejection and rebellion,
since the unpurified will resents the demands inherent in
Torah knowledge.

7o  Our Rabbis warned against this danger when they told us
that though the Torah can be life-giving, it can also be lethal.
How can one conceive of our holy Torah — “our life and the
length of our days” — ever being lethal? “Rava said, ‘Tt is }ifn.a- :
giving to those who approach it with their 1:ight hand; it is
poisonous to those who approach it with their left”” (Shabbat
88b). The “right-handed” approach, explains Rashi, means
“to delve into it with all one’s strength, ard to be concerned
witli discovering its Secrets; a person’s main strength lies in his
rmmﬁm thé left-handed approach

is a half-heaﬁed approach, where one’s interest is not fully

engaged. o
This Ralf-hearted approach is dangerous, as we indicated
above, because it can lead, G @?Bﬁi to. rejection of the
Torah. ' ) .
" “The way to acquire Torah, therefore, is to learn it in depth,
with excitement and a sense of discovery. In this way we
will learn to appreciate the sweetness of Torah and this will
penetrate the obtuseness of our he

arts. Once we have absorbed
Torah into otir being, the Toral’s own purity will cast its light
into the dark recesses of our heart. A base of purity will be
established from which we can advance to the ultimate goal
—the achievement of lishmah.

A2

What “good counsel” is contained in God's “Sukkah of
peace”? A sukkah is essentially a temporary residence. It
vividly reminds us that the whole of this world is nothing
but a temporary abode. All material pleasure and success
are transient and our dreams of establishing ourselves in an
unassailable position in this world are nothing but fantasy.

Everyone knows this intellectually. Even the non-Jewish

you,” and “what you are is more important than what you

have.” Maybe this is why God chooses the mitzvah of sukkah
with Whichr o test the genitiles when Mashiah comes (Avodah
Zarah 2b, based on Zecharyah 14:16). But the meaning of sukkah
is in their minds only and not in their hearts. As soon as
they experience difficulty in keeping the mitzvah, “each one
kicks over his sukkah and departs.” The inner spark, which
enables the Jew to rejoice in a mitzvah in spite of difficulties,
is missing,
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The “Sukkah of Peace” which we ask God to spread over us is
connected with the “Clouds of Glory” which protected us in
our desert wanderings and which the sukkot of the Festival also
_symbolize (Sukkah 11b). These protective clouds were granted
in the merit of Aharon, who loved peace and pursued peace
(Avot 1:12). They also demonstrate the constant presence of
God in our midst (Bemidbar 14:14).

S
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All these symbols flow together. Sukkah deflates the impor- L3
tance of material affluence and so-called economic security in Sp owsp a0 16 Y pIEIC Y0
this world. This is the “sukkah principle.” So long as people
: ( : o1 DINLD ‘3 3PD PIEI D WM DD
ignore this and make material success the be-all and end-all of ™ o8]
existence, there can be no peace in the world. In such a society o1h 3%p (2 P3E) b b 14 _
people covet each other’s possessions, and the very fact that oWED 3 "3 137 D363 MWD 3 MBS
one person has something makes the other feel that he has o an 3> Pnb3 PILD oY D ov
less. The same applies to nations on the world scale. ow 19 b 59 96h B PIETP 213 B
The sukkah principle, if internalized, turns people towards %53 SMHD IDD OV ;M andp wo3
Wb g e ey hokd 3vn 1k opip

spiritual goals. When the members of a society strive together
for the things of the spirit, the success of one benefits all, envy
and hatred are banished and peace reigns supreme. This is
why Aharon the High Priest, the man of the spirit, is also
the man of peace. The Clouds of Glory which indicate God’s

P 'QJ‘ ) 3

- presence have the power to form a Tabernacle of Peace over

all Israel, and eventually over all mankind.

Ao

The sukkah principle can be realized by dint of hard struggle,
by vanquishing the yeizer ha-ra in battle after battle until one
experiences in one’s own life the reality of the spirit and the
transience of material things. It can also be won by grasping

the thoughts which are sent into one’s mind by grace of the
Almighty. If one dwells on these true thoughts, even though

they may be only in the intellect, far from the reality of one’s

inner being, one may be aroused to think about the vanity of

- the material world and the desirability of spiritual attainment.
Such thoughts are the “hand” offered us by God in His mercy,
as we mentioned at the commencement of this article.

Biw L\,'v"(r?} 1\3{*&?" £, 7_«;»1]'

And what an insight into the spiritual path. We do not wait

for events to happen to us, for the uplift and blessing of the
seasons and their holiness to come to us, we must build those
th&_g_s; we do not remain stationary in time as it washes over
us, we must move forward actively to mat
Q}Eoment_s. The mystics say that if one waits for kedusha, holiness,

it may be long delayed. One must go towards it; then it rushes

toward the seeker. -

" In the dimension of space we find this: on the regalim, the
festivals of Pesach, Shavuos and Succos we have the mitzva of
aliya 'regel — going, travelling fowards the Beis Hamikdash, the
center of kedusha in the space dimension. And specifically on
those occasions, each one a focus of kedusha in time.

3| Themystics had a custom of going out into the fields to greet.
the Shabbos; we ay “Iikras Shabbos Vchu v'neilcha — To greet
the Shabbos let us go (towards it).” Shabbos, the center of
kec_iusha in time, must be soyght, must be approached, must be

moved towards. Thatis the only way for it to be “m’kor ha’bracha”,

the source of blessing.

I

e
~  Counting days, creatihg time. We should not be passively

riding time; we should be building our lives, causing time fo

become real. _I:’Mgssw-ely_déf_tmg -through time allows time
inexorably to dissolve life; building life by building its elements

consciously and actively in kedusha causes time to transcend

into eternity, and ourselves to become one with that great-
music, ‘
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Let us consider the position of this woman before leaving
R. Yosi’s house and after her return. Previously she had slept
in his house, eaten from his table, care-free and with an inward
1 calm. Now, she also slept in his house and ate from his table,
" but with an aching heart, full of anxiety — she could have
saved herself so much pain and distress.
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~This episodeteachesus-that our lives and circumstances
T LAY WTRA DY WAIT 7Y BPI7AR K AT PR3 TR JPOR 0T 1uR

are shaped by Divine Providence, and that our endeavours in
quest of material advantages will add anguish to our other
grounds for discontent. Happiness is derived from the know-
ledee that our omniscient Father in Heaven has granted all
His creatures the portions that are beést for them.

2N

WY 13K TR PR AND IYRA WRI AN — PAY P AN ¥ omann
-T1237 DX ID 0TPY KYW WeN R .y
AWYR? ROIAR AT 1T Iy PR NI W ADIKR aa1pn IR

17. \nm¥ nK vk 0in K9 — DONOT HARASS ONEANOTHER. YW1 1%3 — Here [the Torah] enjoins us

Eﬁ;‘g}ng;m Yy — regarding verbal harassment;® 1730 nx3p? x5y — that one should not anno
.y :x:lw 7YY KN K9 — nor give him advice 15 nayn aypxw — that is not appropriate foJ;
o adﬁ;; ke e ‘axd ifw; 1€ mode: * AngIm — and the benefit yyh 5w — of
vt ] you will say: y70 0 — “Who knows % *nymany ox — if I
I intentions when I gave the advice?” nx)73% — This is why it says, *9m5xn nx

“You shall hav:a fear of your God”; niawma y197 — the One Who knows thoug:l:;, ) ‘y:n,:-m" -
He knows your iitentions.  3%7 9103 937 %9 — Anything given over to the heart, o ﬁ“:!: ;:'x;

*

b3 mwmary W
&% bw 12%% — that is given over toa pemnn’prhieart inawmet — and his thought,

- vfhich no one can recognize except the one in whose heart the thought is,
ei? 3% 937

~ This is why it had to say, “-pabxn n8an,. — “and you shall have fear of your God.™.

34
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that is not for aneed, 1ntay% 13 — but is assigned
Do not say to him, 777 vi3g K5 oo — “Warm up this cup for me,”
master] does not need it, or 1037 NOR VY —
“nxn xpy — Perhaps you will say,

— ifitisforaneed K?DK — ormot,

&

it is for a need.”
no one but he knows his true intentions.

=3 O 779%) NX1?) — AND YOU SHALL HAVE FEAR OF YOUR GOD. O S¢ inyTw 5% — Since a person’s

mind n'377 70X N3Yn — is attracted fo interest,
separate oneself from it, ¥ iayy 71791 — and he decides permission for himself, i.e., he gives
himself license, vniy 5awa — because of his funds

unproductive for him while in [the borrower’s] possession,

2R winp? ) — aond it is difficalt to

foyr nibva @ — which were
qni5 7y — [the Torah] had to say,

""q'\:n"nsi_: nx71M,, — “and you shall have fear of your God.” L )
i"‘“ — Or, the verse also speaksof 1273 *niyn NYIRD — one who hangs his funds on'a non-Jew, ie,,
one who falsely claims that his money belongs.to a non-Jew, 5x7w'7 onn'yn% ¥12 — in order to lend

them to a Jew nu373 — with interest.” 12711 7 — See, now, that this is a matter ow=

ghall have fear [of your God]."?
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V1P .ABE AT 1353 UNAERYA AIMOA DR DBIR WXL KWW ,~133%3 nnx
NBXA OF ARTY A2 WA SNhR DRwTRY?

DO NOT SUBJUGATE HIM THROUGH HARD LABOR,  771¥7 K¢ naxbn — werk

only in order to torment him. 1> “pxn b — -
Ty 2 xum — and [the
“Hoe under the vine  X13xy¢ 7y — untjl I come.™
7273 o0 1 — “No one can tell about the matter 77ix5 oK
15 1 1) — and I will tell (the slave] 771 K — that
%5 5703 7 9373 17 — See now that the matter is'given over to the heart, i.e.,
i3 339 — This is why it says, #-nxan, — “and you
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All of this is symbolized by the failure to make a berachah prior to, *

learning. The berachah begins, “Yniyn3 1Y p R — the purpose
of the mitzvah is to sanctify us and to inspire us to holiness. The
second berachah emphasizes that the purpose of Torah is to make us

) r*:]'.g'y 2y, — those who know and emulate God's character traits in
-order to develop a complete Torah personality. And the third
—beérachah-emphasizes, “Dmy S0 vy 03 - WK —- that God-has
chpsen us from the nations of the world and given us the
responsibility to become a nation of Kohanim anid a holy people. The
berachah enjoins us not to merely hear the words, but to consider

their implications.
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Let us try to unaerstand what dimension the blessing adds to
Torah learning and how this deficiency is hinted to in the verse itself.
Yeshayahu (Yeshayahu 28:10) castigated the Jewish people for
serving Hashem, “Command by command, line by line, a little here,
and a little there” His rebuke was ‘based on their failure to integrate
the observance of all the mitzvos into a unified service of God. Just as
Hashem is One, so, too, is His will one. He has one all-encompassing
request of man. As the verse says, “What does the Lord your God ask
of you other than that you fear Him?” (Devarim 10:12). What
Hashem demands from us is a constant awareness of His presence
.and of our obligation to emulate Him and act according to His will.
All the 613 mitzvos are in fact expressions of emunah in Hashem (see
Maharsha to Maklcos 23b).

o

Since we are human béings ina physical'world, we cannot relate to
God's will without it being broken down into segments that we can
deal with individually. Imagine a globe of the world encased in a
larger globe. In the outer globe, 613 small windows are cut, each
window exposing a small portion of the surface of the enclosed globe.
A composite picture from all the windows would yield a view of the

s globe within. So, too, the individual mitzvos are merely partial

manifestations of God's one, dll-inclusive will. Each mitzvah is a
window through which we glimpse a portion of that will.

Thus there is more to leading a To ife t merely observing

. 613 rules. The ultimate goal - implicati

mitzoah in the context of the overall Divine will that must shape our
‘personality, outlook, and actions. In addition to shemiyah lekol
Hashém — listening to God’s voice and obeying.His commands —
one must also have shemiyah bekol Hasherm — listening into God's
voice, an understanding of the implications and meaning of those
T o
mijtzvos in their broader context. Observance of the Torah “tzav

letzao, kav lekav,” ie, rule by rule, without sensitivity t.u the aspects
of Divine will revealed in eac_h mitzvah, is inadequate. .
Yaakov told Esav, “I lived with Lavan and kept all 613 mitzoos
and didn’t leam from his evil deeds.” Keeping the 613 mitzoos anf:l
not learning from Lavan’s evil ways dre two separate things. Only if
one seeks God's will within the mitzvos, can. he create a Torah
hashkafah, a character and lifestyle that precludes being influenced
an’s evil ways.
by'[!-}?:t'was the ,de}riciency of the generation of the Churbar_l. T!"\ey
kept the mitzvos and learned Torah, but did so perfunctorily. “...
With their mouths and lips do they honor Me, but their hearts are far
from Me, and their fear of Me is as a commandment of men learned

by rote” (Yeshayahu 29:13).

1l .
" For this reason we refer to an observant Jew as a shomer Torah
w'mitzvos. At first glance, the reference to both Torah and mitzvos
seems redundant. The intention is to emphasize thatin addition to
mitzvos, this person observes the Torah, the complete expression of

God's will.
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- Take care to always study Torah diligently
so that you will be able to fulfill its com-
mands. When you rise from study, ponder
carefully what you have learned; see what -
there is in it which you can put into practice.
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Summary:

Connection:

Primacy and mastery of Hashem’s ownership in this world.
Priority of giving charity.
Faith in business relations.

Seeing the Divine Hand in our lives [food for three years].
Allowing this recognition to permeate our being

Blessing of the Torah:

Primacy on our lives

Spiritual connection

Conclusion:
Seeing the whole picture — integration of the Mitzves into a composite

religious being.
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